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Abstract

This research addresses the integration of knowledge in the science of Qur’anic readings from the perspectives of narrative
transmission (riwdyah) and analytical understanding (dirdyah). It establishes the definitions of riwayah and dirayah as used by
scholars of Qur anic readings in general and by Imam al-Qastallani in particular, and it reveals the most important manifestations
of this integration and its impact on the scholarly formation of students of Qur anic readings. The research follows a descriptive,
inductive, and analytical methodology, as the nature of the study relies on surveying the aspects and facets of the interrelationship
between riwdyah and dirayah. The study shows the need to combine riwdyah and dirayah, and that each of them ultimately goes
back to transmitted authority. Riwayah is a practical transmission through in-person recitation and presentation or audition (or
both), while dirayah is a scholarly transmission through texts, principles, rules, and reasoning. The study uncovers numerous
indications and evidence that Imam al-Qastallani — may Allah have mercy on him — combined both riwayah and dirayah in the
science of Qur’anic readings through his encyclopedic book Lata'if al-isharat fi funiin al-qira’at (“Latd’if al-Isharat in the
Disciplines of Qira’at”).

Keywords: Qur’anic Readings, Riwayah (Narration), Dirdyah (Understanding), Integration of Knowledge.

Introduction

The science of Qur’anic readings ( ‘ilm al-gira at) is one of the most noble sciences in status and
highest in rank. Therefore, the scholars devoted great attention to it. Some focused on the aspect
of riwayah (narrative transmission), such as Ibn Mujahid in al-Sab ‘ak and al-Dani in al-Taysir.
Others focused on the aspect of dirayah (analytical understanding), like Ibn Abi Muryam in al-
Mawdih. Still others combined riwayah and dirayah in two separate works, such as Makki ibn
Abi Talib in al-Tabsirah (for riwayah) and al-Kashf (for dirayah). And some combined riwayah
and dirayah in a single book, such as Imam al-Qastallani in his work Lata if al-isharat fi funiin
al-gira’at. Imam al-Qastallani is considered one of the rare encyclopedic scholars who brought
together the science of Qur’anic readings in both its transmitted and analytical aspects (riwayah
and dirayah). The manifestations of this are numerous in his comprehensive book Lata’if al-
isharat fi funiin al-gira at. From this arose the idea of this research entitled: “The Science of
Qur’anic Readings between Narration and Understanding according to Imam al-
Qastallani.”
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Importance of the Research

The importance of this research lies in introducing Imam al-Qastallani and his book Lata’if al-
isharat, and in shedding light on an important aspect: the combination of the sciences of
Qur’anic readings in terms of riwayah and dirayah, and the integration of knowledge among the
sciences in the case of al-Qastallani — may Allah have mercy on him.

Research Problem
This research comes to answer a primary question:

What are the manifestations of Imam al-Qastallani’s attention to the science of Qur’anic
readings in terms of both riwayah (narration) and dirayah (understanding)?

From this main question branch several sub-questions:

Who is Imam al-Qastallani? When was he born and when did he die?

What is the difference between riwayah and dirdayah in the science of Qur’anic readings?
Did al-Qastallani’s upbringing have an effect on either the riwayah or dirayah aspect?
What was the influence of al-Qastallani’s teachers on his riwayah and dirayah?

What are the sources of riwayah and dirayah used by Imam al-Qastallani?

Did al-Qastallani’s authored works combine riwayah and dirayah?

Research Objectives

This research is expected to achieve the following objectives:

Introduce Imam al-Qastallani and highlight his scholarly background.

Clarify the terms riwayah and dirdyah in the science of Qur’anic readings and explain the
difference between them.

Highlight the impact of al-Qastallani’s teachers on his intellectual formation in both riwayah
and dirayah.

Identify the sources Imam al-Qastallani relied upon in riwayah and dirayah.

Uncover the most important works of al-Qastallani that demonstrate his attention to both
riwayah and dirayah.

Research Methodology

This research employs both the inductive-descriptive and analytical methods to achieve its
objectives. The inductive approach is used to gather instances and aspects of the connection
between riwayah and dirayah, and the analytical method is used to examine and explain those
instances.

Research Structure

The nature of the topic required that it consist of an introduction, a preface, two main chapters,
and a conclusion, followed by indexes. It is structured as follows:

Introduction: Covers the importance of the research, its problem, objectives, and methodology.
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166 The Science of Qur’anic Readings between Narration
Preface: Provides a biographical introduction to Imam al-Qastallani.

Chapter 1: The science of Qur’anic readings between riwayah and dirayah.

Chapter 2: Manifestations of al-Qastallani’s attention to riwayah and dirayah, in eight
subtopics:

The upbringing of Imam al-Qastallani and his pursuit of knowledge between riwayah and
dirayah.

Al-Qastallani’s teachers and their influence on his riwayah and dirayah.

Al-Qastallani’s scholarly stature and testimonies of scholars to his combination of
riwayah and dirayah.

The book’s title, introduction, and reason for authorship.
Combining the study of books with reading them under teachers.
The philosophy of the book’s division based on combining riwayah and dirayah.
The book’s sources between riwayah and dirayah.
Al-Qastallani’s authored works that combine riwayah and dirayah.
Conclusion: Presents the research findings.
Indexes: Include a bibliography of sources and references, and a table of contents.
Preface: Introduction to Imam al-Qastallani
First: His Name and Lineage:

The most eloquent and accurate autobiographical account is that which comes from the person
himself, as he is the most knowledgeable of his own lineage. Imam al-Qastallani — may Allah
have mercy on him — mentioned his own biography in the introduction to his book al-La ali’ al-
saniyyah fi sharh al-Mugaddimah al-Jazariyyah. He said: “Says the servant in need of his Lord,
Ahmad ibn Muhammad ibn Ab1 Bakr ibn ‘Abd al-Malik ibn Ahmad ibn Muhammad ibn Husayn
ibn ‘Al1 ibn Ahmad ibn ‘Al1 al-Qastallant al-Magqri.” From this we gather his full name and
lineage as: Ahmad ibn Muhammad ibn Abi Bakr ibn ‘Abd al-Malik ibn Ahmad ibn
Muhammad ibn Husayn ibn ‘Ali ibn Ahmad ibn ‘Alf al-Qastallani.

Second: His Kunya (Patronymic):
Imam al-Qastallani — may Allah have mercy on him — was known by the kunya Abii al- ‘Abbas.

The sources that recorded his biography do not mention the reason for this kunya, nor do they
indicate that he had a son named al-‘Abbas (often a reason for such a kunya). It appears the
kunya was honorific rather than literal.

Third: His Birth:

Imam al-Qastallani — may Allah have mercy on him — was born on the 12th of Dhii al-Qa‘dah
in the year 851 AH (1447 CE) in Egypt.
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Fourth: His Title:

He was given the honorific title Shihab al-Din — may Allah have mercy on him. It is a fitting
title that did not come about arbitrarily: he dedicated his life to the service of the Qur’an and
Sunnah and their sciences. The works and writings he left behind truly were a shining flame, a
lamp and radiant moon for those scholars and authors who came after him.

Fifth: His Death:

After a noble life of approximately 72 years spent dedicated to studying the Qur’an, seeking
knowledge, and authoring works, Imam al-Qastallani — may Allah have mercy on him — passed
away. All who wrote his biography agree that his death occurred in the month of Muharram in
the year 923 AH (1517 CE).

Chapter 1: The Science of Qur’anic Readings between Narration and Understanding

There is no doubt that the science of Qur’anic readings rests upon two fundamental pillars:
riwayah (narration, transmission) and dirayah (understanding, analytical knowledge).

In truth, when we review the definitions given by the leading scholars for the science of Qur’anic
readings, we find that they are general definitions that do not distinguish between riwayah and
dirayah. Among the most famous definitions are:

. “The science of Qur’anic readings is the science by which one knows the points of
agreement and difference among the transmitters of the Book of Allah in omission and addition,
moving and stillness (i.e. vowelization and sukun), separation and joining (of words), and other
aspects of pronunciation and substitution, from the perspective of audition (transmission).”

. Or: “It is the science by which one knows their points of agreement and difference in
language, grammatical inflection, omission and addition, separation and joining, from the
perspective of transmission.”

o Or it is said: “It is the science of how to perform (recite) the words of the Qur’an and
their variants, attributed to its transmitter.”

Shaykh ‘Abd al-Fattah al-Qadi — may Allah have mercy on him — defined it as:

“It is the science by which the manner of pronouncing the Qur’anic words is known, and how to
recite them, in both points of agreement and difference, with each variant attributed to its
transmitter.”

It is noticeable that these and similar definitions describe the science of Qur’anic readings in
terms of riwayah (narration). They focus on audition, transmission, and performance. Upon
investigation and survey, I did not find any scholar explicitly defining the science of Qur’anic
readings in terms of dirayah. | have thus endeavored to formulate a definition for it, as follows:

Qur’anic readings in terms of dirayah: “A science by which one knows the intended
interpretation(s) of a given Qur’anic reading, whether there is one or multiple, based on
transmitted evidences such as the Qur’an, the Sunnah, the reports of the early Muslims, and the
script of the mushaf (‘Uthmanic writing), or on the rules of Arabic language, or on both
together.”
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168 The Science of Qur’anic Readings between Narration

The Purpose of Each of Riwayah and Dirayah in Qur’anic Readings:

. The purpose of riwayah is complete and precise knowledge of how to pronounce and
perform the readings, and mastery of them in a way that cannot be fully expressed in words.

. The purpose of dirayah is to attain figh (deep understanding) of the spoken revelation
by knowing the intended meaning based on transmitted proofs and the rules of Arabic.

Point of agreement and difference between riwayah and dirayah:

. Point of Agreement: Both riwayah and dirayah ultimately rely on transmitted
information (nagql).

. Point of Difference: Riwayah is a practical transmission, through in-person meeting
and recitation or hearing (or both).

Dirayah, on the other hand, is an intellectual transmission, through written text, establishing
principles and rules, and analogical reasoning.

We can also propose a comprehensive definition of ‘ilm al-qira at that encompasses both
riwayah and dirayah, as follows:

“It is the science by which one knows how to pronounce the words of the Qur’an and how to
perform them in recitation, in both their agreed-upon and variant forms, with each variant
attributed to its transmitter, and its justification and meaning explained, based on transmitted
evidences such as the Qur’an, the Sunnah, the reports of the early generations, and the mushaf
script, or on the rules of Arabic, or on both together.”

From the above, | conclude that riwayah and dirayah are two inseparable matters, each
indispensable to the other for the student of Qur’anic readings. If one of them strays, the other
reminds it. Several points reinforce this conclusion, as follows:

First: In the conditions for the validity of a Qur’anic reading, we find both riwayah and dirayah
represented. Riwayah is seen in the requirements of an authentic chain of transmission and
tawatur (mass transmission), while dirayah is seen in the requirement that the reading conform
to Arabic grammar and to the “Uthmanic script of the mushaf.

Second: The words of Tbn Mujahid regarding the categories of those who carry the Qur’an:-

“Those who carry the Qur'an differ in their rank of carrying it
— Among them is one who is eloguent, learned in the aspects of grammatical inflection (i rab)
and the readings, knowledgeable in languages and meanings of words, perceptive to the defects
in readings, critical of the narrations. He is the imam (leader) to whom the preservers of the
Qur’an in every region turn.
— Among them is one who recites without making grammatical errors (yu 7ib wa 1a yalhan*) but
has no knowledge beyond that. He is like a Bedouin who reads in his dialect and cannot change
his tongue; he is natural in his speech.
— Among them is one who only transmits what he heard from those he learned from, having
nothing besides performance of what he learned, with no knowledge of grammatical inflection
or other matters. He is the memorizer. But someone like him will not remain long before he
forgets when time passes; he will lose the inflections due to the great similarity (of forms) and
the abundance of cases of fath, damm, and kasr in one verse, because he does not rely on
knowledge of Arabic nor insight into meanings to fall back on—his reliance is only on his
memorization and hearing.
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— The memorizer may forget, so his transmission is lost and the letters become confused for him,
and thus he recites with errors that he does not recognize. Doubt calls him to narrate it from
someone else and exonerate himself—he might be believed by people and so they accept that
from him, even though he forgot it and was mistaken in it, and then he brazenly persists in it.

— Or there may be someone who read to a shaykh who had forgotten and lost the inflections, and
doubt entered his recitation so he misunderstood. Such a person should not be followed in
recitation, nor is his transmission a proof.

And among them is one who applies grammar to his recitation and is perceptive to the meanings,
and knows the languages, but has no knowledge of the various readings or people’s differences
and the narrations. So perhaps his insight into grammar will lead him to recite a word that is
permissible in Arabic but which no one of the past recited — that would make him an innovator.”

We find that Imam Ibn Mujahid favored and gave precedence to the first category, describing
its member as the complete imam — the one who narrates and understands, who transmits and
comprehends. Such a person “flies with two wings, looks with two eyes, holds with two hands,
and walks on two legs,” as he put it. This person critiques what he transmits and perceives the
flaws in what reaches him by virtue of his knowledge of Arabic and language and his expertise
in the methods of recitation.

Third: The words of Makki ibn Abi Talib al-Qaysi:

“It is incumbent upon the student of the Qur’an to choose for his recitation, transmission, and
precision those teachers known for piety, integrity, understanding of the Qur’anic sciences, and
penetrating knowledge of Arabic and tajwid in reproducing the words of the Qur’an, and
accurate transmission from the well-known imams. When the reciter combines sound religion,
reliable transmission, understanding of the Qur’anic sciences, and penetrating knowledge of
Arabic and proper tajwid in conveying the words of the Qur’an, his state is perfected and his
leadership is deserved.”

He also said: “The experts among the scholars of recitation in the past have described the qurra’
(Qur’an readers) as follows: the readers vary in their knowledge of tajwid. Among them is one
who knows it through narration (riwayah), analogy, and discernment — that one is skillful and
intelligent. Among them is one who knows it by hearing and imitation — that one is weak and
feeble, and he will not cease to doubt and introduce distortion and corruption since it is not built
on a foundation, nor transmitted with understanding. He said: transmitting the Qur’an with
insight and understanding is better than (just) hearing and narration. He said: narration has its
transmission, and understanding has its precision and knowledge. He said: when a reciter
combines transmission and intelligence and understanding, then he deserves leadership, and his
recitation is sound — if, along with that, he is religious.”

We see that Imam Makki ibn Abi Talib made combining riwayah and dirdayah a condition for
a Qur’an teacher, considering it necessary for one who leads in teaching Qur’an.

Fourth: The words of Imam Aba ‘Amr al-Dani, in which he enumerates the conditions for a
Qur’an teacher, expressed in poetry:

I

and one perceptive in transmission and narration,
renowned for understanding and analytical knowledge;
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170 The Science of Qur’anic Readings between Narration

Firm in the well-known letters,

’

and a preserver of the established transmission paths.’
And his statement:

“So seek out the shaykhs of knowledge and transmission,
and those distinguished by understanding and insight.”

Fifth: Imam al-Husrt drew attention to the necessity of the sciences of dirayah, especially
grammar, for anyone undertaking to teach the Noble Qur’an. He said in poetry:

“Master the finest speech of the Arabs if you would be a Qur’an teacher,
Otherwise, you will err when you recite or teach.

Many a group claims knowledge of recitation,

Yet their reach in grammar is shorter than a span.

If one asks: ‘What is the grammatical parsing of this, and its justification?’,
you find a man of long armspan falling short by a forearm.”

All these statements and others emphasize the importance of combining riwayah and dirayah in
the science of Qur’anic readings. Imam al-Qastallani was no exception; he paid great attention
to this, as will become clear in the next chapter.

Chapter 2: Manifestations of al-Qastallani’s Attention to Narration and Understanding

Subtopic 1: The Upbringing of Imam al-Qastallani and His Pursuit of Knowledge between
Riwayah and Dirayah

Imam al-Qastallani — may Allah have mercy on him — was raised in an environment devoted to
the Qur’an. He memorized the Noble Qur’an and perfected its recitation and tajwid. He then
proceeded to acquire the sciences related to it. He was aided in this by the fact that Egypt at that
time was brimming with scholars in all disciplines and various sciences—Qira’at (Qur’anic
readings), hadith, figh, language, and other sciences—many of which combined riwayah and
dirayah. Below is a detailed account of his early learning:

1. His pursuit of the science of Tajwid and Qira’at: After completing the memorization
of the Qur’an, our Imam al-Qastallani — may Allah have mercy on him — began memorizing the
greatest texts related to tajwid and Qira’at. He memorized the Shatibiyyah poem, al-Tayyibah in
the ten Qira’at, and al-Muqgaddimah al-Jazariyyah in tajwid. He then recited the seven readings
to al-Sirdj, ‘Ymar ibn Qasim al-Nashshar, and three readings (to the end of the verse “J93
W) o8 3 Aatali Wle 3330 931 Gpl) G623 ¥ &udli” — Al-Furgan: 21) to al-Zayn ibn ‘Abd al-Ghani
al-Haythami. He read the seven readings and then the ten readings in two complete readings
(khatmat) to al-Shihab Ibn Asad. He also read part of the beginning of Sarat al-Bagarah in the
seven readings to Shaykh Khalid al-Azhari.

2. His pursuit of Figh: The Imam’s great zeal was not limited to receiving Qira’at and its
sciences; he was also keen to seek knowledge of figh and its principles. He studied figh under
al-Fakhr al-Maqgsamt and al-Shihab al-°Abbadi. He read the quarter on acts of worship from the
Minhdj (Al-Nawawi’s Minhdj al-Talibin) , and portions of the Book of Sales and other sections
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from al-Bahjah (Ibn al-Wardi’s Bahjat al-wasa’il) with al-Shams al-Bami. He also read a
portion of al-Hawi (Al-Mawardi’s al-Hawr al-kabir) with al-Burhan al-‘Ajlini.

3. His pursuit of Hadith: As for his study of hadith, the Shaykh — may Allah have mercy
on him — had a great passion and love for the Noble Hadith and its sciences. He applied himself
to its pursuit with every fiber of his being and gave it great attention to the extent that he listened
to the entire Sahih al-Bukhart in five sessions with al-Shihab al-Shawi

Nor did it stop there: he even traveled in pursuit of hadith. He read Sunan Ibn Majah in Mecca
to Zaynab bint al-Shubaki, and also read it there to al-Najm lbn Fahd and others

4. His pursuit of Arabic Grammar: In addition to Imam al-Qastallani’s attention to
learning the readings and their disciplines, hadith and its sciences, and figh and its branches, he
devoted himself to studying grammar and the linguistic sciences at the hands of scholars of his
time. Among these was Imam al-‘Ajlant, from whom he learned grammar. He read with him
Shudhiir al-dhahab (Ibn Hisham’s primer in grammar) and heard from him portions of the
commentary on the Alfiyyah (Ibn Malik’s 1000-line poem on grammar).

From the above, it is clear that Imam al-Qastallani — may Allah have mercy on him — had an
upbringing marked by an academic character, in which he combined riwayah and dirayah,
especially in the science of Qira’at. He began by memorizing the Qur’an, and as soon as he
completed it, he set out to memorize the texts related to it: in tajwid he memorized the
Mugaddimah al-Jazariyyah, and in Qira’at he memorized the Shatibiyyah (for the seven
readings) and al-Tayyibah (for the ten readings). He then strengthened the riwayah aspect by
reading to shaykhs — he recited the seven readings, then the three supplemental readings (making
ten), then the ten readings in total, and he did not suffice with a single completion.

It is also evident from this upbringing how much Imam al-Qastallani especially valued the
science of Qira’at, as it was among the very first sciences he received. In addition to what was
mentioned, he himself confirms this by saying: “And this science — meaning the science of
Qur’anic readings — is the first science that Allah blessed me to learn, and the earliest art
in which T engaged myself, before reaching puberty, to understand.” He did not neglect the
dirayah aspect, for he pursued studies in figh, grammar, and hadith. This indicates his broad-
mindedness and the extent of his keenness to learn all types and branches of knowledge, which
had the greatest impact on the diversity of his expertise and the range of his writings.

Subtopic 2:
Al-Qastallani’s Teachers and Their Influence on Riwayah and Dirayah

There is no doubt that a shaykh or teacher deeply influences their student: the student adopts
their manners and etiquette, and the teacher’s subtlety, vast knowledge, and diverse learning
become firmly rooted in the student’s heart. It is established by wise experts that teachers and
shaykhs are mirrors reflecting the image of their students. Such was the case with Imam al-
Qastallani — may Allah have mercy on him. He studied under a constellation of scholars of
diverse intellectual talents and possessing most of the major scholarly specializations. They were
truly authorities in a variety of sciences and disciplines, and they themselves combined riwayah
and dirayah. Among them were masters of recitation (mugri’), hadith scholars (muhaddith),
jurists, linguists, and so on.

Below is a detailed presentation of the most important teachers of Imam al-Qastallani — may
Allah have mercy on him:
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172 The Science of Qur’anic Readings between Narration
Firstly:- Teachers in Qira’at (Qur’anic readings):

1. ‘Abd al-Da’im ibn ‘Ali Zayn al-Din Abii Muhammad al-Hadidi al-Azhari — He was
a prominent teacher of Qur’an reading in his time, under whom many studied. Al-Qastallani
describes him as “our shaykh, the distinguished scholar.” Al-Sakhawi notes that al-Qastallani
received the Qira’at from him. (Died 870 AH).

2. Ahmad ibn Asad ibn Abd al-Wahid, Abu al-‘Abbas, Shihab al-Din al-Umyiiti, al-
Shafi‘T al-Masri — Al-Qastallani read the seven readings to him, then the ten readings. He also
read the Mugaddimah al-Jazariyyah to him at his home in the Zaynabiyyah school in the year
(869 AH). Al-Qastallani mentions that he heard from him the Lamiyyah poem of al-Shatibi. Al-
Qastallani would refer to him as “Imam of reciters and shaykh of Qur’an readers.” .

3. ‘Abd al-Ghani ibn Yisuf al-Haythami ‘Abd al-Ghani ibn Yiasuf ibn Ahmad ibn
Murtada al-Haythami al-QahirT al-Shafi'T) — a Qur’an reciter of Cairo. Born (803 AH) in
Cairo. Al- -Qastallani read to him three readings up to (“ LﬁLJ/ Lile JJJ/ Vi Geldl G oL 55 Y Gudll I 5
i) &3 37 (Al-Furgan: 21). He also heard from him the Qasidah Lamiyyah and Ra iyyah of
al-Shatibi. Al-Qastallani described him as “Shaykh of reciters and of teaching recitation,” and
elsewhere as “our shaykh, the distinguished scholar.” (Died 886 AH).

4. Muhammad ibn Abi Bakr ibn Muhammad ibn Abi Bakr, known as al-Shams al-
Himsani — Born in Egypt. He devoted himself to Qira’at and its sciences, and held the post of
Imam at Ibn Taliin Mosque. Al-Qastallani heard from him the Qasidah Ra iyyah “* Aqilat Atrab
al-Qasa’id” on the rasm (orthography of the mushaf). (Died 897 AH).

5. Ahmad ibn ‘Abd al-Qadir ibn Tarif Aba al-‘Abbas al-Misri — Al-Qastallani heard
from him the Qasidah Lamiyyah of al-Shatibi in one session. He described him as “the musnid
(reliable transmitter) of the era.”

6. ‘Umar ibn Qasim al-Nashshar al-Siraj ‘Umar ibn Qasim al-Ansari al-Misri, known
as al-Nashshar) — so nicknamed because of a woodworking profession he had. He was one of
al-Qastallani’s most famous shaykhs. Al-Qastallani recited to him the seven readings and read
to him the Mugaddimah al-Jazariyyah in (868 AH). He also read to him the Qasidah Lamiyyah
(Shatibt’s Lamiyyah) in the same year, as indicated by al-Qastallani’s statement: “He gave me
authorization (ijaza) for the Qasidah Lamiyyah by my recitation to him from memory in the year
868 AH.” Al-Qastallani praised him, saying: “Our shaykh and benefactor, the lamp of the
reciters, and imam of Quran reading.” (Died 938 AH).

7. ‘Umar ibn Muhammad ibn Muhammad Abi al-Qasim al-Qurashi al-Makki al-
Shafi‘1, known as Ibn Fahd — Al-Qastallani heard from him the Sharh al-Lamiyyah of al-
Shatibi, authored by Muntakhab al-Din al-Hamathani.

Secondly:- Teachers in Hadith and its Sciences:

1. ‘Umar ibn Hamad ibn Fahd — Born (812 AH). He studied under al-Zayn ‘Abd al-
Rahman al-Zarandi and others. Imam al-Qastallani heard hadith from him in Mecca and
elsewhere. (Died 880 AH).

2. Ahmad ibn ‘Abd al-Qadir al-Shawi — Born 794 AH in Cairo and raised there. He
memorized the Qur’an and studied Sahih al-Bukhari under Ibn Abi al-Majd, al-Tantkhi, and
others. Imam al-Qastallani heard the Sahih al-Bukhari from him in five complete sessions (and
part of a sixth). (Died 884 AH).
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3. Zaynab bint Ahmad ibn Muhammad ibn Miisa, daughter of al-Shihab al-Dimashqt
al-Shubaki — Born (799 AH) in Mecca. She received ijazas (certificates) from al-‘Iraqi, and al-
Haythami, and al-Maraghi, and others. Imam al-Qastallani read the Sunan Ibn Majah to her in
Mecca. (Died 886 AH).

4, Muhammad ibn ‘Abd al-Rahman ibn Muhammad ibn Abi Bakr ibn ‘Uthman ibn
Muhammad, Shams al-Din al-Sakhawi — Born (831 AH). He studied under Imam Ibn Hajar
al-‘Asqalani, Shaykh Muhammad al-Tabbakh, al-Shihab Ibn Asad, and others. Al-Qastallani
studied hadith under al-Sakhawi and heard from him portions of his commentary on al-‘Iraqi’s
Alfiyyah (a hadith terminology poem). (Died 902 AH).

5. Abu al-Su‘ad al-Qarafi al-Makki — He was the Chief Judge in Mecca. Imam al-
Qastallani read to him some hadith texts. (Died 908 AH).
6. ‘Abd al-Rahman ibn Muhammad ibn Ahmad al-Faqith Abu al-Fadl al-Awjaqi —

Born (852 AH). He learned many sciences from his father, such as tafsir, Qira’at, hadith, etc.,
and also studied under al-‘Izz ibn Abd al-Salam and others. Imam al-Qastallani read to him
some hadith texts and others.

7. Abii al-‘Abbas Ahmad ibn Muhammad ibn ‘Tsa al-Baznasst — Born (846 AH). He
narrated hadith from al-Sakhawf, al-Tha alabi, and others. Al-Qastallani, al-Shams al-Laqqani,
and others studied under him. (Reference: see Fihris al-faharis wa al-athbat by Muhammad ibn
Ja'far al-Kattant.)

Thirdly:- Teachers in Figh and Usiil (Principles of Jurisprudence):

1. ‘Abd al-Ahad ibn Ahmad ibn Muhammad ibn Ibrahim ibn ‘Ali al-Najm ibn Abi1
al-‘Abbas al-Maqsami — Born (775 AH). He studied under al-Zayn al-‘Traqr. Imam al-
Qastallani learned figh from him. (Died 875 AH).

2. Muhammad ibn Ahmad ibn ‘Al ibn Husayn Taqi al-Din ibn al-Shihab al-‘Abbadi
al-Shafi‘1 — Taught figh to al-Qastallani. (Died 884 AH).
3. Ibrahim ibn Ahmad ibn Husayn ibn Ahmad ibn Muhammad ibn Burhan al-Din

al-‘Ajlini (then al-Maqdist) al-Shafi T, later resident of Cairo — He studied al-Hawr al-saghir
under al-Zayn Mahir of Jerusalem, and al-Qastallani read to him a portion of al-Hawi. (Died 885
AH).

4. Muhammad ibn Ahmad ibn Ahmad ibn al-Faqih al-Makhzami al-Bami — Born
(810 AH). He studied figh under al-Ghayathi and al-Wana'i. He authored a brief work in
grammar titled Fath al-mudann. Imam al-Qastallani read to him from al-Bahjah al-wardiyyah
fi nazm al-Hawi (a versification of al-Hawi). (Died 885 AH).

5. Muhammad ibn ‘Abd al-Rahman ibn Muhammad ibn Ahmad ibn Muhammad,
whose lineage traces back to Abii Bakr al-Siddiq — may Allah be pleased with him — Born
807 AH. He studied figh under Taqt al-Din ibn ‘Abd al-Bar1 al-Darir, ‘Ala’ ibn al-Labban, and
others. He was known for his humility, geniality, and generosity. Imam al-Qastallani studied
under him, among others, and read to him his marginalia on al-Minhaj up to the section on
marriage. (Died 891 AH).
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Fourthly:- Teacher in Arabic Grammar and Language:

o ‘Ali ibn Mu’min al-"Ajlini (the same Burhan al-Din al-AjliinT mentioned among his
figh teachers) — Imam al-Qastallani learned grammar from him. He read Shudhiir al-dhahab
with him and heard portions of the Sharh al-Alfiyyah (commentary on Ibn Malik’s Alfiyyah)
from him.

(After surveying the key teachers of Imam al-Qastallani, it is beyond doubt that they played an
important role in shaping his intellectual character and guiding him along a sound scholarly
path.)

Influence of Al-Qastallani’s Teachers in Developing His Riwayah and Dirayah:

1. His teachers were leading imams of Qira’at and foremost Qur’an masters of their
era. Al-Qastallani sought out the most renowned experts of Qur’anic recitation and related
sciences.

2. The transmission aspect (riwayah) in al-Qastallani’s training was diverse and
graduated. He began with tajwid texts (Mugaddimah al-Jazariyyah), then progressed to the
Qira’at themselves — reading the Shatibiyyah (seven Qira’at) then al-Tayyibah (ten Qira’at) —
then moved to the rasm (orthography), reading the poem ‘Aqgilat Atrab al-Qasa id. This stepwise
approach ensured a solid foundation in both practical and theoretical aspects.

3. Emphasis on the importance of didactic texts (mutin) in the transmission aspect
and in acquiring sciences in general, especially Qira’at. As the elders have long said:
“Whoever memorizes the texts has mastered the disciplines.” Al-Qastallani memorized the core
texts of his field, enabling him to internalize its knowledge.

4. Combining learning by audition (sama ) from shaykhs with reading to them (ardh).
This dual mode of receiving knowledge is the highest degree of transmission in Qira’at. Al-
Qastallani both read to his teachers and listened to their recitations, ensuring he attained ijazas
through both methods of transmission, which reinforced accuracy and understanding.

5. High aspiration (al-himmah al-‘aliyyah), exemplified by the variety of al-Qastallani’s
teachers and the multiple complete readings (khatmat) he undertook. He did not settle for
minimal effort; he read the Qur’an in all ten readings multiple times under different instructors,
demonstrating perseverance and a desire for thoroughness.

6. Trustworthiness in transmission, evident in his precision in specifying exactly what
portion of each text he read to each teacher. Al-Qastallani carefully documented his sanads
(chains of transmission) and what he read under whom, reflecting a high degree of honesty and
precision in riwayah.

7. Traveling to seek knowledge and to read to eminent teachers. Al-Qastallani did not
confine himself to local scholars; he journeyed (for example, to Mecca) to study with renowned
masters like Zaynab al-Shubaki and Ibn Fahd, which was a common practice of dedicated
scholars to obtain the loftiest chains and broadest knowledge.

8. Integration of knowledge (al-takamul al-ma ‘rifi) between riwayah and dirayah in
the training he received from his teachers. Many of his teachers, such as al-Nashshar, al-
Haythami, and al-‘Ajltini, were themselves scholars who combined rigorous mastery of
transmitted knowledge with deep understanding. Learning under such figures endowed al-
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Qastallani with a model of uniting memorization and performance with comprehension and
analysis.

Subtopic 3:-

Al-Qastallani’s Scholarly Stature and Testimonies of Scholars to His Combination of
Riwayah and Dirayah

Books of biography and history serve as just scales for measuring the merit of men in knowledge,
manners, and the like. These works usually record every aspect of these scholars’ lives. Let us
examine the scholarly stature of Imam al-Qastallani and how he combined riwayah and dirayah,
through these established measures:

Najm al-Din al-Ghazzi illustrates al-Qastallani’s standing with these laudatory words:

“The shaykh, the imam, the learned proof, the widely-traveled erudite scholar; the intelligent
jurist, the sagacious Qur’an reciter; the proficient musnid (hadith transmitter), the muhaddith;
Abi al-‘Abbas Shihab al-Din al-Qastallani — the author of abundant works and complete
virtues.”

Likewise, his teacher al-Sakhawi — may Allah have mercy on him — described him, saying:

“Content and chaste, an excellent reciter of Qur’an and hadith and a skilled orator, with a
melodious voice in these; a participant in the virtues (i.e. skilled in many disciplines), humble,
amiable, and of gentle company.”

Imam al-‘Aydarisi also characterized him, saying:

“He was an imam (leader), a hafiz (hadith master), precise and proficient, of great stature;
excellent in explanation and research, subtle in his indications, eloquent in expression; skilled in
compiling and authoring, elegant in organization and classification; he was the adornment of the
people of his era and the very finest of the learned of his age.”

Similarly, Tbn Iyas al-Hanafi said of him:

“He was a brilliant scholar in hadith and had tremendous fame among people. He was a person
of merit, and was among the notable hadith scholars.”

Imam al-Shawkant — may Allah have mercy on him — said about him:-
“He became famous for righteousness and chastity in the way of the people of success.”
These statements and others point to the following:

. Leadership (imamah) in knowledge and combining riwayah and dirayah — Al-
Qastallani was recognized as an imam in multiple fields. He was acknowledged for uniting the
mastery of transmitted knowledge with deep understanding and analytical insight.

. Extensive learning in diverse disciplines, especially the Qur’an and Qira’at, hadith,
and figh — He was well-versed in many branches of knowledge. In particular, he excelled in the
sciences of the Qur’an and its readings, as well as in hadith and jurisprudence.

. Adorned with virtues and possessing keen understanding — The scholars praised his
personal virtues (piety, contentment, humility, kindness) and noted his sharp intellect and sound
comprehension.
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. A melodious voice — He was noted to have a beautiful, moving voice in recitation of
Qur’an and in delivering speeches, which indicates his excellence in the practical performance
(riwayah) aspect of recitation.

. Prolific authorship — He authored many works (“the author of abundant works”),
indicating both his mastery of dirayah (as writing requires understanding and explanation) and
his zeal in disseminating knowledge.

o Humility, chastity, and pleasant companionship — Despite his accomplishments, he
was humble and morally upright, and had a gentle, endearing social presence, which endeared
him to peers and students.

These qualities represent the life and works of Imam al-Qastallani and caused scholars—his
contemporaries and those who came after—to acknowledge his knowledge and to concede his
excellence and rank in all the sciences. In particular, they recognized his stature in the science
of Qur’anic readings in both its riwayah and dirayah dimensions.

Subtopic 4:-
The Title, Introduction, and Reason for Authorship of Lata’if al-Isharat

Anyone who examines the book Lata’if al-isharat fi funiin al-qira’at will immediately notice
the author’s attention — may Allah have mercy on him — to both the riwayah and dirayah aspects,
especially in the title of the book, its introduction, and the reason he authored it.

First: The Title: In my view — and Allah knows best — Imam al-Qastallani — may Allah have
mercy on him — was extremely judicious in choosing the title of his book: “Lata’if al-isharat fi
funiin al-gira’at” (“Subtle Indications in the Disciplines of Qur’anic Readings”). Note the phrase
“funiin al-gira’at” (“the disciplines of readings™) — it encompasses everything related to the
science of Qur’anic readings, both riwayah and dirayah: from the transmission of the various
readings, their chains and methods, to their explanation and justification; and the sciences related
to them, such as orthography (rasm), verse endings (fawasil), pause and start (waqf wa ibtida’),
interpretation, and so on. In summary, we can say that the title itself points to the extent of
knowledge integration among the sciences of Qur’anic readings.

Second: The Introduction (Mugaddimah): In the opening of his book, al-Qastallani says:

“All praise is due to Allah who revealed His Mighty Book in seven modes (afruf) as an ease
and facilitation for us, and made us understand the aspects of its readings, granting us
understanding in the paths of its narrations.”

He also said:

“Now then: The Magnificent Qur’an is the spring and origin of all sciences, the mine and source
of all knowledge, the foundation and basis of the principles of the Shari‘ah, the root of every
science and its apex. Aspiring to its meanings cannot be achieved except by understanding its
composition and structures; and no one can hope to grasp its realitiess—whose marvels and
subtleties are endless—except after knowledge of the aspects of its readings and the differences
of its narrations. Thus, the science of Qira’at has become one of the most important and
beneficial sciences.”
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Note: The phrases that were underlined in the original text (here italicized) clearly indicate the
combination of riwayah and dirayah. Al-Qastallani explicitly links understanding the Qur’an’s
meanings with knowing its readings and their transmission.

Third: The Reason for Authoring the Book: Al-Qastallani stated his motivation for compiling
this work:

“I often said to myself that I should compile in this field a composition that collects the stray
unique gems of its art, and arrange a comprehensive work including its additional benefits — a
work that fully encompasses the various modes and narrations, and adequately explains the
grammatical aspects of its readings... | continued gathering material bit by bit and drawing the
far near until Allah facilitated it for me and smoothed its paths. Thus, by Allah’s praise, it came
forth as a unique compendium of scattered virtues, opening the ways to attaining objectives and
means, such that the one who travels through it:

If he seeks what relates to the transmission (nashr) of the ten readings or the additional
four beyond them along their various illuminated paths, he will attain his hopes; or [if he seeks]
their grammatical analyses with the variety of their proper aspects, he will achieve
completeness....”

Subtopic 5:-
Combining the Study of Books and Reading with a Teacher

When one surveys books on Qira’at, one finds that the majority of authors begin their works by
mentioning the seven or ten Qur’an readers, followed by the chains of transmission (isnads)
connecting to those readers. Among these is Imam al-Dani in his book al-Taysir, as indicated by
his statement: “The first thing with which I begin this book is mentioning the names of the Qur’an
readers and their transmitters, their lineages, their kunyas, their dates of death, their regions,
the continuity of their chains of recitation, the names of their transmitters, and the continuity of
our own reading chain back to them.”

Some authors, on the other hand, begin their book by listing the previous books on Qira’at, and
then follow that by providing their own chains for reading those books. At the forefront of these
is Imam Ibn al-JazarT in his work al-Nashr.

Imam al-Qastallani followed this latter approach. He lists about one hundred books of Qira’at
— works that span both riwayah and dirayah. After presenting this extensive bibliography, he
states: “I have perused most of these books and lifted the veils from the beauty of their contents,
and this science is the first science that Allah blessed me to learn and the earliest art | engaged
myself in understanding before reaching puberty. ”

He then provides his chain of transmission (isnad) through which he acquired these readings —
because the science of isnad is the greatest pillar of this discipline. The Qira’at are a Sunnah that
is followed and a purely transmitted knowledge; thus their establishment and authenticity must
be confirmed, and there is no way to do so except through isnad. For this reason, knowledge of
this science is contingent upon isnad. As Ibn al-Salah (d. 643 AH) said: “I¢ is a noble distinctive
feature of this ummah, and a highly confirmed Sunnah.”

It is narrated from Abi al-‘Abbas al-Daghili that he said: “I heard Muhammad ibn Hatim ibn
al-Muzaffar say.: ‘Indeed Allah, exalted is He, has honored and distinguished this ummah with
the chain of transmission (isnad). None of the nations — whether early or late — have ever had
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isnad, rather, they have scrolls and books in their hands, and they mixed their books with reports
that they took from the untrustworthy. By contrast, this ummah specifies that a narrator must be
a trustworthy person, well-known in his era for truthfulness, who narrates from someone similar
to himself, until their reports conclude (back to the source). *” He further said: “Indeed a high
(‘aly) chain of transmission is a means of nearness to Allah and to His Messenger.”

And it is related that Yahya ibn Ma In — one of the great imams of hadith — said: “A high (‘ali)
isnad is a means of nearness to Allah and to His Messenger (peace and blessings be upon him).”
He was asked on his deathbed: “What do you long for?” He replied: “An empty house and a
high chain of transmission.”

Since isnad is among the important matters of the religion, and seeking loftiness in it is a means
of nearness to the Lord of the Worlds, and taking it from its proper teachers is proof of the
soundness of one’s recitation and the continuity of one’s chain back to the Lord of the Worlds,
the righteous scholars have been eager for it and the virtuous have given it due care. Among
those is our Imam al-Qastallani — may Allah have mercy on him.

In his book Lata’if al-isharat, al-Qastallani cites some of his ‘ali (short, elevated) chains of
transmission. He says:

“The highest chain that we have obtained in this regard is that between us and the Prophet —
peace and blessings be upon him — there are fifteen men, and that is in the reading of Ibn
‘Amir, through the narration of Ibn Thakwan. This reading of Ibn ‘Amir via Ibn Thakwan is
confirmed to go back to Abayy al-Darda’. The chain is that | recited it to the masters of
Qira’at — the students of the hafiz Shams al-Din Aba al-Khayr Ibn al-Jazari — and he had
recited it to three shaykhs: the eminent Taqt al-Din Abi Muhammad ‘Abd al-Rahman ibn
Ahmad ibn ‘Al al-Baghdadi al-Wasiti, and Imam Aba Bakr ibn Aydughdi, known as Ibn
al-Jundi (up to part of Stirat al-Nahl), and Imam Ibn al-Sa’igh. They recited to al-Ustadh Abi
‘Abd Allah Muhammad ibn Ahmad ibn ‘Abd al-Khaliq al-Misr1 al-Shafi't al-Sa’igh.

He in turn had recited to Shaykh al-Imam Abiu al-Hasan ‘Ali ibn Shuja‘ ibn Salem ibn Ali
ibn Musa al-‘Abbasi al-MisrT al-Shafi‘T (who was blind and was the son-in-law of Imam al-
Shatibi). He recited to Imam Abii al-Fadl Muhammad ibn Yisuf al-Ghaznawi. He recited to
Imam Abu al-Karam al-Mubarak ibn al-Husayn ibn Ahmad ibn Fathan al-Shahraziir
(author of al-Misbah). He recited to Aba Bakr Muhammad ibn ‘Umar ibn Miisa ibn Zalal
al-Nahawandi. And He recited to Abi al-'Abbas al-Hasan ibn Sa‘1d al-Matii ‘1. He recited to
Abi al-‘Abbas Muhammad ibn Misa ibn Abdulrahman ibn Abu Ammar al-Siri al-
Dimashqi. He recited to Abai ‘Amr ‘Abd Allah ibn Ahmad ibn Bashir ibn Thakwan al-
Qurashi al-fahri al-Dimashqi. He recited to Abui Sulayman Ayyiib ibn Tamim al-Dimashqr.
He recited to Aba ‘Amr Yahya ibn yahya ibn al-Harith al-Thamari. Al-Thamari recited to
Imam ‘Abd Allah ibn ‘Amir al-Yahsubt (the Qur’an reader of Syria). He recited to Abi al-
Darda’ ‘Uwaymir ibn Zayd ibn Qays. And Abii al-Darda’ recited to the Messenger of Allah
(peace and blessings be upon him).

This is the best and most noble form of lofty transmission — being so close in the chain to the

Messenger of Allah, peace and blessings be upon him.”
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Messenger of Allah, Prohet
Muhammed RBUH (10 AH)

Abii al-Dardd’ (d. 32 AH)
L i (A_mir‘/d 118 AH) |
[ Yahva az-ThaZna-n' (d_145 AH) |
|_dvvizh ibn Tamim (d. 198 AH) |

|_4bi al- ‘4bbas al-Siri (d_307 AH) |
A

lal-Hasan ibn saced al-Matii 7 (d. 371 AH)|
A

| Abi Bakr al-Nahawandi (d. 423 AH) |

Co o

|4bi al-Fadl al—G{zaznawz‘ (d. 599 AH)|

I al-Hasan ibn Shuja ‘ (d. 671 AH) |

IAbu ‘Abd Allah al-Sa’igh (d. 725

(d. 781 AH) (d. 754 AH)

Abii Muhammad al-Baghdadr. % Ibn a|-Jundl d. 769 AH /] Muhammad ibn al-Sa’igh.

al-Shams Abu Bakral- LT Apd al-Ghani al-Haythami Abd Alddayem al- Azhari
Homsani (d_00a ALN (d. 870 AH)

(d. 897 AH)

Y
\l Imam al-Oastallani (d. 923 |

Al-Qastallani notes that after this chain, the chain for Hafs ‘an ‘Asim and Ruways ‘an Ya‘qib,
Then There are sixteen men between al-Qastallani and the Prophet (PBUH)

Subtopic 6:
The Book’s Division Philosophy Based on Combining Riwdayah and Dirayah

Because the science of Qira’at, in both riwayah and dirayah, is tightly interrelated with certain
other sciences — and its understanding depends on them (such as the science of isndd, Arabic
grammar, rules of stopping and starting (waqf wa ibtida’), verse endings (fawasil), the rasm
(Uthmanic script), and others) — and because by knowing these auxiliary sciences the student
achieves his aims and goals in Qira’at, Imam al-Qastallani, may Allah have mercy on him, was
very far-sighted in dividing his book into two main parts: “Wasa’il” (Means) and “Maqasid”
(Goals) .
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(Al-Qastallani was unique in using this division.) These two parts are preceded by an

Introduction and followed by a Conclusion.
First: The Introduction:

Imam al-Qastallani — may Allah have mercy on him — opens his book with a lengthy introduction
that occupies a large portion of it. He begins by praising Allah Almighty and sending blessings
on His noble Messenger. He then discusses the virtues of the Noble Qur’an, and then moves to
the topic of the revelation of the Qur’an in seven ahruf (modes) and the scholars’ differing
opinions on the meaning of that. He next addresses the writing and compilation of the Qur’an
during the time of the Messenger of Allah (peace be upon him), and then under Abtu Bakr and
‘Uthman — including the number of mushafs sent out to the provinces. He then turns to the pillars
of an authentic reading and the ruling on reading with shadhdh (irregular, non-canonical)
readings and performing prayer with them. After that, he begins discussing the books authored
on Qira’at, noting that he reviewed most of these works and found that if they fulfilled their
purpose in one aspect, they fell short in another — which led him to author this comprehensive
book covering the disciplines of Qira’at. He then proceeds to introduce the fourteen Qur’an
readers (the ten canonical Imams of Qira’at and the four additional readings), along with their
narrators, transmission routes, their chronological tiers, and their dates of death. He follows that
by discussing the categories of Qira’at in terms of tawatur (mass-transmission) or lack thereof.
He concludes this introduction by defining the science of Qira’at, its subject, its benefits, the
ruling of studying and teaching it, and the distinction between a mugri’ (master teacher of
Qira’at), a gari’ (reader/reciter), the Qur’an itself, and the Qira’at (readings).

Second: The Wasa’il (Means):

After finishing the introduction, the author proceeds to discuss the first main part of the book,
which is the “Means.” He explains the reason for this division in his words:

“Verily this science — i.e. the science of Qira’at — can be encompassed in means and goals. The
first part is the Means, and these are confined to seven sections: isnads; the science of Arabic
language (which includes articulation points and characteristics of letters); stopping and
starting (wagf and ibtida’); verse endings (fawasil, i.e. the numbering of verses); the script of
the mushaf (rasm); and the seeking of refuge (isti‘adhah) and the inclusion of takbir.”

He then goes on to detail these seven “means,” clarifying their relationship to the science of
Qira’at. He says,: “Here, I present what is in the seven sections that are means to the goals of
this art...”

Third: The Magqasid (Goals): We find that Imam al-Qastallani — may Allah have mercy on him
— divided the Goals into two parts: Usiil (principles) and Farsh (particulars). (This is the usual
practice of authors in Qira’at.)

o First: Usil (Principles): Anyone who reads Imam al-Qastallani’s book, especially the
Usul section, will find that he divided it into ten chapters. He indicates this by saying: “These
are ten chapters; whoever enters them obtains access to understanding the verification of the
principles.” The ten chapters, in order, are:

1. Chapter on Idgham (Assimilation) — which he further divides into Idgham
kabir (major assimilation) and Idgham saghir (minor assimilation).

2. Chapter on the Ha’ of Kinayah (the pronoun 4a’ in words like 4.
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3. Chapter on Hamzah (the glottal stop) — which contains three sections:

. Section 1: single hamzah;

. Section 2: two consecutive hamzahs;

. Section 3: the stopping of Hamzah and Hisham on hamzah.

4. Chapter on Madd and Qasr (elongation and shortening of vowels).

5. Chapter on Fath and Imalah and intermediate forms (plain vowel vs. tilted
vowel, and between the two).

6. Chapter on the Letter Ra’s (rules for the letter Ra’ in recitation).

7. Chapter on the Letter Lams (rules for the letter Lam).

8. Chapter on Stopping on the Ends of Words —which he divides into two parts:
. Part 1: stopping on word-endings that are subject to differences (such
as with sukiin, raum, ishmam);

. Part 2: stopping in accordance with the written script (rasm).

9. Chapter on Ya’at al-Idafah (possessive ya's — the letter ya’ indicating
possession, such as -7 in Arabic).

10. ) Chapter on Ya'at al-Zawa’id (additional, non-grammatical ya’s in the Qur’an
text).

Imam al-Qastallani — may Allah have mercy on him — discusses these chapters with thorough
explanation and detailed presentation. He uses clear language and superb organization, laying
out ideas in sequence. He cites the opinions of earlier scholars, discusses them, and refutes the
criticisms leveled at certain readings. All of this reveals the profound knowledge and extensive
learning that distinguished our Imam al-Qastallani, and shows how he combined riwayah and
dirayah (practical transmission and analytical understanding).

. Second: Farsh al-Huraf (Detailed Readings by Qur’anic Word/Verse): Al-
Qastallani’s methodology in the farsh (the section dealing with individual words and verses) can
be summarized in the following points:

1. Stating the name of the siirah.

2. Stating whether it is Makkan or Madinan.

3. Mentioning the number of its letters, words, verses, and its verse-endings
(fawasil).

4 Presenting the various readings in that siirah and explaining their linguistic

justifications.
5. Refuting any criticisms or objections raised against the Qur’an readers or
the readings.

6. Addressing, at times, the issue of tahrirat (reconciling differing transmission
routes in Qira’at, i.e. clarifying which combinations of variants are permissible for each
narrator).
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7. Mentioning the mushaf orthography (rasm) of specific words when relevant.

8. Mentioning rulings of waqf and ibtida’ (where to stop and start in recitation)
as they pertain to that siirah.

From the foregoing, it becomes clear to us that Imam al-Qastallani was very far-sighted in this
method of dividing his work. Whoever masters the “Means” and tools in the science of
Qira’at will certainly achieve the “Goals” and objectives

Subtopic 7:-
The Sources of Lata’if al-Isharat — Between Narration and Understanding

There is no doubt that sources play a primary and significant role for every author. Upon
examining this great work Lata’if al-isharat, it becomes clear that Imam al-Qastallani — may
Allah have mercy on him — relied on numerous sources for his material, and these sources
combine works of riwayah (transmission) and dirayah (analysis). In addition to what he received
directly from his shaykhs through oral transmission, he did not rely solely on Qira’at books.
Rather, his sources were many and varied, including works of tafsir (Qur’an exegesis), ma ‘ant
(linguistic analysis of the Qur’an), waqf wa ibtida’ (pausing and starting rules), rasm (the
Uthmanic script), verse counts, and others. This is not surprising, for anyone who examines this
book finds that it covers multiple topics and disciplines. This is indicated by the author’s own
words:

“Verily, for the one who journeys through it (this book) — if he seeks matters related to the
publication (nashr) of the ten readings, or the four additional readings beyond them, along
their various shining routes, he will attain his aspirations; or if he seeks their grammatical
analyses in their diverse well-founded aspects, he will gain completeness; or the rules of
stopping and starting, he will find in it an excellent guide for guidance; or the science of the
“Uthmanic script, he will obtain his goal and desire; or knowledge of the verses of Revelation,
its words, and its letters in terms of counting, he will be granted rich aid — along with what it
contains of the beautiful subtleties of the lights of exegesis, and the fine secrets of Revelation.”

The diversity and multiplicity of sources is a natural result of the diversity of topics that combine
riwayah and dirayah in this work.

By surveying Lata if al-isharat, we can categorize the sources from which Imam al-Qastallani
drew his material according to their different subject areas, as follows, with Allah’s help:

First: Sources of Riwayah (Transmission) in Qira’at:

Imam al-Qastallani in Latad’if al-isharat relied on several works in Qur’anic Qira’at. Some of
these cover individual readings (mufradat), some deal with the seven readings, some with eight,
some with ten, some even beyond the ten, as well as didactic poems. For example:
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Andalusi (d. 672 AH).
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Kanz al-ma‘ani fi sharh Hirz al-amani wa wajh al-Tahaani — by Imam Ibrahim ibn ‘Umar ibn lbrahim al-
Ja'bart (d. 732 AH).

Sharh Tayyibat al-Nashr i al-qira’at al-‘ashr — by Abi al-Qasim Muhammad ibn Muhammad ibn “Ali ibn
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AH).

Anwar al-tanzil wa asrar al-ta’'wil — by The jurist Nasir al-Din ‘Abd Allah ibn ‘Umar al-Baydawi (d. 691
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Works on Ma‘anT al-Qur’an (Qur’anic Philology/Meaning):

Ma‘ani al-Qur’an — by “Ali ibn Hamzah al-Kisa'1 (d. 189 AH).

Ma‘ant al-Qur’an — by Abii Zakariyya’ Yahya ibn Ziyad al-Farra’ (d. 207 AH).

Ma‘ani al-Qur’an — by Abii al-Hasan Sa‘1d ibn Mas ‘adah al-Akhfash al-Awsat (d. 215 AH).

Ma‘anit al-Qur’an wa I'rabuh — by Abi Ishaq al-Zajjaj (d. 311 AH).

Works on ['rab al-Qur’an (Grammatical Analysis of the Qur’an):

I'rab al-Qur’an — by Abil Ja‘far Ahmad ibn Muhammad ibn [sma ‘1l al-Nahhas (d. 338 AH).

Mushkil I*rab al-Qur’an — by Makki ibn Abi Talib al-Qaysi (d. 437 AH).

al-Tibyan fi I'rab al-Qur’an — by Abu al-Baqa’ ‘Abd Allah ibn al-Husayn al- Ukbari (d. 616 AH).
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al-Kitab — by Sibawayh (‘Amr ibn ‘Uthman ibn Qanbar, d. 180 AH).

al-Mugtadab — by Abi al-*Abbas Muhammad ibn Yazid al-Mubarrad (d. 285 AH).

al-Usil fi al-nahw — by Abti Bakr Muhammad ibn Sahl Ibn al-Sarraj (d. 316 AH).

Sharh Jumal al-Zajjaji — by Abi al-Hasan ‘Al ibn Mu’min ibn Muhammad ibn “Alf ibn “Asfur (d. 669 AH).

al-Mugarrab — by the previous author (Ibn ‘Asfur).

Tashil al-Fawa’id wa Takmil al-Maqasid — by Imam Muhammad ‘Abd Allah Ibn Malik al-Ta’1 (d. 672 AH).

Sharh Shafiyah Ibn al-Hajib — by Radi al-Din Muhammad ibn al-Hasan al-Astarabadhi al-Nahwi (d. 686
AH).

Works on Waqf and Ibtida’” (Stopping and Starting):

Idah al-Wagqf wa al-Ibtida’ — by Muhammad ibn al-Qasim ibn Muhammad ibn Bashshar, Abii Bakr al-
Anbari (d. 328 AH).

al-Muktafi fi al-Waqf wa al-Ibtida” — by ‘Uthman ibn Sa‘id, Abt ‘Amr al-Dani (d. 444 AH).

al-Murshid fi al-Wagf wa al-Ibtida’ — by Abti Muhammad al-Hasan ibn ‘Alf ibn Sa‘id al- ‘Umani (d. 450
AH).

al-Waqf wa al-Ibtida’ — by Muhammad ibn Tayfur, Abi ‘Abd Allah al-Sijawandi (d. 560 AH).

Wasf al-ihtida’ fi al-waqf wa al-ibtida’ — by Abii Ishaq Ibrahim ibn ‘Umar al-Ja‘bari (d. 732 AH).

Works on Verse Endings (Fawasil / ‘Add al-Ay):

al-Bayan f1 ‘add ay al-Qur’an — by ‘Uthman ibn Sa‘id, Abd ‘Amr al-Dani (d. 444 AH).

Husn al-madad fi fann al-‘adad — by Abt Ishaq Ibrahim ibn ‘Umar al-Ja‘bari (d. 732 AH).

Works on the Uthmanic Script (Rasm al-Musghaf):

al-Mugni fi ma ‘rifat marsim masahif ahl al-amsar — by Imam Abi ‘Amr Uthman ibn Sa’id al-Dani (d. 444
AH).

The didactic poem ‘Aqilat atrab al-qasa’id i asna al-maqasid — by Imam al-Qasim ibn Firruh ibn ahmad al-
Shatibi (d. 590 AH).

al-Wasilah ila kashf al-‘aqilah — by ‘Alam al-Din ‘Al ibn Muhammad al-Sakhawi (d. 643 AH).

Khamilat arbab al-marasid fi sharh ‘Aqilat Atrab al-Qasa’id — by Abi Ishaq Ibrahim ibn ‘Umar al-Ja ‘bart
(d. 732 AH).

Lexicons and Reference Works (Ma'ajim):

al-Mufradat fi gharib al-Qur’'an — by Abi al-Qasim al-Husayn ibn Muhammad, known as al-Raghib al-
Asfahant (d. 502 AH).

al-Qamiis al-Muhit — by Great Scholar Muhammad ibn Ya‘qiib al-Firtiz abadi (d. 817 AH).

Subtopic 8:-

Al-Qastallani’s Works Combining Riwayah and Dirayah

Imam al-Qastallani — may Allah have mercy on him — enriched the Islamic library with numerous works
that combine riwayah (transmitted knowledge) and dirayah (reasoned knowledge) in general sciences
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and in the science of Qira’at in particular. The biographers who wrote about him mentioned a number
of these works and praised them highly. They enjoyed good acceptance, as evidenced by al-‘Aydartisi’s
statement: “His stature rose — that is, al-Qastallani — may Allah have mercy on him — and fortune was
given to his pen and speech. He authored well-accepted compositions that couriers spread abroad even
during his lifetime.” () This attests to the scholarly status of Imam al-Qastallani, his extensive erudition,
and his long reach in many fields that he ventured into and contributed to. His works are diverse,
spanning from Qira’at and its sciences to books on hadith, Sirah (Prophetic biography), biographical
history, and more.

| have tried — as much as possible — to gather the scattered references to those works and arrange them
topically. Thus, with Allah’s help, I present them here:

First: His Works on Qira’at (Qur’an Readings):

Fath al-Dani fi Sharh Hirz al-Amani — “The Victory Granted by the One Who is Near, in Commentary on
Hirz al-Amani,” which is a commentary on the Shatibiyyah poem. (Sometimes known simply as Sharh
al-Shatibiyyah by al-Qastallani.)

al-Kanz fi Waqf Hamzah wa Hisham ‘ala al-Hamz — “The Treasure concerning the Stopping of Hamzah
and Hisham at a Hamzah,” a treatise on the special rules for stopping at hamzah for the readers Hamzah
and Hisham.

Lata’if al-Isharat li-Funiin al-Qira’at — “The Subtle Indications in the Disciplines of Qira’at,” the
encyclopedic work which is the subject of this study.

Second: His Works on Tajwid (Qur’an Recitation and Phonetics):

Sharh al-Wadihah fi Tajwid al-Fatihah — “Commentary on al-Wadihah on the Tajwid of Siirat al-Fatihah,”
explaining the rules of reciting the opening siirah.

al-La’ali’ al-Saniyyah fi Sharh al-Mugaddimah al-Jazariyyah — “The Radiant Pearls: Commentary on al-
Mugaddimah al-Jazariyyah,” a detailed commentary on Imam Ibn al-Jazari’s famous primer in tajwid.

Hidayat al-Qur’an — “Guidance of the Qur’an,” presumably a text on tajwid or proper Qur’an recitation (the
exact content is not clear from the title alone).

Third: His Works on Hadith and Its Sciences:

Irshad al-Sart li-Sharh Sahih al-Bukhari — “The Guide for the Seeker: Commentary on Sahih al-Bukhart.”
(This is one of al-Qastallani’s most famous works, a comprehensive commentary on al-Bukhari’s Sahih,
and is widely known simply as Irshad al-Sari.)

Ta’'wil Mushkil al-Hadith — “Interpretation of Problematic Hadiths,” addressing hadiths that outwardly seem
contradictory or difficult and explaining them.

Tuhfat al-Sami‘ wa al-QarT bi-khatm Sahih al-Bukhari — “The Gift to the Listener and the Reader in
concluding Sahih al-Bukhari,” likely a treatise or speech given at the completion of teaching Bukhart’s
Sahih.

Sharh al-Shama’il al-Tirmidhiyyah — “Commentary on al-Tirmidhi’s al-Shama’il,” which is a collection of
hadiths on the characteristics of the Prophet.

Sharh al-Qastallani ‘ala Mukhtasar al-Zubaydi — “Al-Qastallani’s Commentary on al-Zubaidi’s
Abridgment,” probably referring to a commentary on a hadith abridgment by al-Zubaidi.

al-'Uqud al-Sunniyyah fi Sharaf Khayr al-Bariyyah £ — “The Sublime Necklaces in the Honor of the Best
of Creation (Prophet Muhammad), peace be upon him,” likely a work on the virtues of the Prophet.

al-Fath al-Mubin fi Sharh al-Arba‘In al-Nawawiyyah — “The Manifest Victory: Commentary on al-
Nawaw1’s Forty Hadith.”

al-Mugaddimah f1 al-Hadith (a primer on hadith) with Sharh Nayl al-Amani by ‘Abd al-Hadr al-Abiart —
perhaps an edition or commentary on a hadith primer that includes Abiari’s Nayl al-Amani.

Manahij al-Hidayah li-Ma‘alim al-Riwayah — “Paths of Guidance to the Hallmarks of Narration,” possibly
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a work on hadith methodology or classifications.

Muntaga Tuhfat al-Habib li’l-Habib biha Zadah ‘ala al-Targhib wa al-Tarhib — “Selections from ‘The
Beloved’s Gift to the Beloved,” with which he augmented (the book) Targhib wal-Tarhib,” presumably
an expansion or commentary on al-MundhirT’s al-Targhib wa al-Tarhib hadith collection.

Minhaj al-Ibtih3j li-Sharh Muslim ibn al-Hajjaj — “The Path of Celebration: Commentary on (Sahih) Muslim
by Ibn al-Hajjaj.” (It’s not clear if this was completed or a planned work, but the title suggests a
commentary on Sahth Muslim similar to his commentary on al-Bukhart.)

Fourth: His Works on the Prophetic Biography (Sirah) and Merits:

Imta“ al-Asma‘ wa al-Absar — “Delighting the Ears and Eyes,” likely a work on Sirah or the history of the
Prophet (perhaps an abridgment of a larger Sirah).

Hashiyat al-Qastallant ‘ala matn al-Shifa’ — “Al-Qastallani’s Marginal Notes on the text of al-Shifa’,”
meaning Qastallani wrote annotations on Qadi ‘lyad’s famous book al-Shifa’ bi-ta‘rif huqiiq al-
Mustafa.

al-Mawahib al-Ladunniyyah bil-Minah al-Muhammadiyyah — “The Divine Gifts of the Muhammadan
Endowments,” which is Imam al-Qastallani’s renowned comprehensive biography of the Prophet and
discussion of his characteristics. (al-Mawahib al-Ladunniyyah is one of Qastallani’s most celebrated
works, often simply known as “al-Mawahib al-Ladunniyyah.”)

Mawlid al-Nabi (salla Allahu ‘alayhi wa sallam) — “The Birth of the Prophet (peace be upon him),” likely a
work or pamphlet specifically on the story and significance of the Prophet’s birth.

Fifth: His Works in Biography (Tarajim) and History:

al-Rawd al-Zahir fi Manaqib al-Shaykh ‘Abd al-Qadir — “The Blooming Garden in the Virtues of Shaykh
‘Abd al-Qadir,” a work on the merits of Shaykh ‘Abd al-Qadir al-J1lanT.

al-Fath al-Mawahibi fi Tarjamah al-Imam al-Shatibi — “The Granted Victory in the Biography of Imam al-
Shatibi,” a biography of Imam al-Shatibi (the author of the Shatibiyyah).

Nuzhat al-Abrar fi Manaqib al-Shaykh Abi al-‘Abbas Ahmad al-Harrar — “The Pious Joyride: Virtues of
Shaykh Abi al-‘Abbas Ahmad al-Harrar” (likely a Sufi shaykh or notable scholar).

al-Nar al-Sati* al-Multagat min al-Daw’ al-Lami‘ li’l-Sakhawi — “The Radiant Light gathered from al-
Sakhawt’s al-Daw’ al-Lami‘,” which suggests Qastallani made an epitome or selections from al-
Sakhaw1’s biographical dictionary al-Daw’ al-Lami‘ (which covers 9th century figures).

Sixth: His Works on Supplications and Devotional Acts (Ad‘iyah & Adhkar):

al-Istidhkar bi-Ahadith al-Adhkar — “Remembrance by way of the Hadiths of Remembrances,” a
compilation or explanation of hadiths about supplications and dhikr (remembrance of Allah).

al-Anwar fi al-Ad‘iyah wa al-Adhkar — “The Lights in Supplications and Remembrances,” another work on
du‘a’” and adhkar.

Seventh: His Works in Figh (Jurisprudence):

al-Is‘ad fi talkhis al-Irshad fi furdi* al-Shafi‘iyyah — “Bringing Happiness: a Summary of al-Irshad in Shafi‘t
branches (figh),” likely a concise work in Shafi‘T jurisprudence (possibly an epitome of a longer work
named al-Irshad).

Eighth: His Works in Other Sciences:

Zahrat al-Riyad wa Shifa’ al-Qulib al-Marad — “The Flower of Gardens and the Healing of Diseased
Hearts,” possibly a work in zuhd (asceticism) or spirituality.

Masalik al-Hunafa’ ila mashari‘ al-salat ‘ala al-Nabi al-Mustafa 2 — “Paths of the Devout to the Wellsprings
of Prayer upon the Chosen Prophet (peace be upon him),” likely a treatise on the merits and methods
of invoking blessings (salat) on the Prophet.

Mashariq al-Anwar al-Mudiyya fi Sharh al-Kawakib al-Durriyya — “Eastings of Shining Lights: A
Commentary on al-Kawakib al-Durriyya,” which is the formal title of Imam al-Bisiri’s famous poem
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Qasidat al-Burdah. So this is a commentary on the Burdah (the Poem of the Mantle).

Maqamat al-‘Arifin — “Stations of the Gnostics,” likely a work in Sufism describing the spiritual stations of
those who truly know Allah.

Nafa’is al-Anfas fI al-suhbah wa al-libas — “Precious Breaths on Companionship and Attire,” possibly an
esoteric or ethical work dealing with company one keeps and modest clothing (the title is somewhat
obscure).

Yaqzat Dhawi al-I‘tibar fi Maw'izat Ahl al-Ightirar — “The Awakening of Those Who Heed, in
Admonishing the Deluded,” a work of admonition and moral counsel for those beguiled by worldly
life.

After this overview of Imam al-Qastallani’s most important works — through which he contributed to
enriching the Islamic intellectual heritage — it becomes apparent how integrated his knowledge was
across disciplines, and how he combined riwayah and dirayah in his scholarship.

Conclusion

All praise is due to Allah, by whose grace good deeds are completed, and by whose guidance objectives and
goals are achieved. May peace and blessings be upon our Master Muhammad — Allah’s final Prophet
and Messenger.

By the grace of Allah Almighty, I have been able to complete this humble research, entitled “The Science
of Qira’at between Narration and Understanding according to Imam al-Qastallani.” Through this study,
| arrived at several conclusions, which | record in the following points:

Al-Qastallani’s early brilliance and comprehensive scholarly upbringing — along with the large number of
his teachers and their diverse specialties — in addition to his wide reading, powerful memory, and
combination of riwayah and dirayah, had the greatest impact on the large number of his authored works
and their wide variety encompassing most branches of knowledge.

Al-Qastallani’s book Lata’if al-Isharat is a Qur’anic encyclopedia that brings together the sciences of Qira’at
in both riwayah and dirayah. It is an unprecedented compendium in the field of Qira’at, covering its
transmitted and analytical aspects in a single work.

Scholars of Qira’at — as far as | could ascertain — did not explicitly define the science of Qira’at in terms
of dirayah. Rather, nearly all their definitions revolve around riwayah (transmission).

The science of Qira’at stands upon two fundamental pillars: riwayah and dirayah.

Each of riwayah and dirayah ultimately goes back to transmitted authority (naql). Riwayah is a practical
transmission acquired by direct meeting, presentation, or audition (or all of these), whereas dirayah is
an intellectual transmission acquired through texts, establishing principles, rules, and analogy.

It is possible to articulate a comprehensive definition of Qira’at that encompasses both riwayah and dirayah.
Such a definition would be: “The science by which one knows how to pronounce the words of the
Qur’an and how to perform them in recitation, in points of agreement and difference, with each variant
attributed to its transmitter, and its reason and meaning explained, based on transmitted evidences like
the Qur’an, Sunnah, and ‘Athar and the Uthmanic script, or on Arabic principles, or both.” This
definition (formulated in this research) synthesizes the transmitted and analytical perspectives into one.

Many statements of the imams of Qira’at (like Ibn Mujahid, al-Dani, Makki, etc.) clearly underscore the
importance of combining riwayah and dirayah in Qira’at, and they indicate that one of the conditions
for a muqri’ (a teacher of Qira’at) to lead is that he must combine both.

This research has revealed numerous evidences and manifestations that Imam al-Qastallani — may Allah
have mercy on him — combined riwayah and dirayah in the science of Qira’at. These can be summarized
as follows:

Qur’anic Upbringing: Imam al-Qastallani had a Qur’an-focused upbringing that combined both aspects. He
memorized the Qur’an and its basic didactic texts (practical riwayah) and received ijazas in recitation,
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making Qira’at the first science he learned. Simultaneously, he did not neglect dirayah: he pursued figh,
hadith, and Arabic studies early on, which broadened his intellectual framework.

Teachers of Both Types: Al-Qastallani studied under the top shaykhs and Qur’an masters of his time, many
of whom themselves combined transmitted and analytical expertise. They were imams in Qira’at,
hadith, figh, and language. Learning from such polymaths meant that his own training was imbued with
both rigorous transmission and scholarly analysis.

Peer Acknowledgements: Al-Qastallani’s contemporaries and later biographers testified to his mastery of
both riwayah and dirayah. They praised his precise transmission (excellent recitation, many ijazas) and
his scholarly acumen (authorship, understanding, multi-disciplinary learning). They described him with
titles that reflect both knowledge and narration — hafiz, ‘allamah, imam, etc., highlighting that he was
recognized as combining both dimensions.

Title, Introduction, and Purpose of Lata’if al-Isharat: The very title of his magnum opus and its introduction
signal a deliberate merging of riwayah and dirayah. The phrase “funiin al-qira’at” (disciplines of
Qira’at) in the title, and his emphasis in the introduction that understanding the Qur’an’s meanings
requires knowing its readings and their transmission, all point to his integrative approach. The reason
he authored the book was explicitly to fill gaps left by earlier works — i.e. to create a comprehensive
resource that covers performance and theory together.

Use of Books and Isnad: Al-Qastallani not only studied the books of Qira’at (the theoretical side) but also
read them by riwayah with isnads. In Lata’if, after listing about 100 earlier works, he asserts he studied
most of them (indicating dirdyah) and then immediately cites his own isnads for the Qira’at (indicating
riwayah). He thus combined reviewing the literature with acquiring unbroken oral chains — a synthesis
of library and classroom, pen and tongue.

Innovative Book Structure: Al-Qastallani’s division of his book into Wasa'il (auxiliary sciences like
grammar, isnad, etc.) and Maqasid (core Qira’at rules and variants) is itself a manifestation of
integration. This structure was a new philosophical approach in presenting Qira’at: he effectively taught
that mastering the related sciences (which are largely analytical/dirayah) is a prerequisite to mastering
the actual readings (primarily transmitted/riwayah). It underscores that the two halves support each
other.

Diverse Sources: The wide range of sources he utilized — spanning pure riwayat (e.g. Qira’at transmission
books and ijazah chains) and pure dirayat (e.g. tafsir, grammar, linguistics) — in his work evidences
his integrated method. He did not limit himself to Qira’at manuals; he drew from at least eight different
disciplines in his references, confident that insight from each would illuminate the understanding of
Qira’at.

Multiplicity of his Own Works: The sheer number and variety of al-Qastallani’s writings highlight that he
himself embodied the union of riwayah and dirayah. He wrote in fields of hadith (a discipline of isnad
and matn — requiring both narration and reasoning), in figh, in Sirah, in Qur’anic sciences — showing
breadth of analysis; and he authored in Qira’at and tajwid — showing depth of transmission. Such
productivity and versatility were only possible for someone who had both memorized extensively (a
hallmark of riwayah) and understood deeply (a hallmark of dirayah).

In conclusion, the science of Qira’at is most fruitful and correctly practiced when riwayah and dirayah are
combined. Imam al-Qastallani’s life and work vividly illustrate this integration. His scholarly journey
and his encyclopedic contribution Lata’if al-Isharat demonstrate the necessity of marrying precise
transmission with profound understanding — a legacy that remains instructive for all students and
scholars of the Qur’an and its readings.
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